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it left behind it a kind of hypnosis, which regarded Judaism
as something so completely apart from all other religions
(Christianity excepted) that the others were only seen through
a cloud of "repulsion and contempt. They forgot that when
Israel borrowed from its neighbours it might have done so for
the most part involuntarily and even unawares. A religion,
like an individual, can only put up an adequate defence when
it is fully conscious of the danger threatening it. And they
forgot that a faith is only alive as long as it is evolving, and
that the only way it can evolve is by selecting what it needs
for its growth from its environment. Flesh and blood cannot
be created out of a void.
It is now fully proved that even before the Exile Jewish
civilization—which means first and foremost the Jewish religion
—could not be regarded as an indigenous growth,1 but that it
had drawn its constituent elements from the stock of ideas and
beliefs common to the Semitic peoples of the Orient.2 There
is no need to enlarge on the confusion into which the conserva-
tive ranks were thrown (with good reason) by the recent dis-
covery of Babylonian tablets of a much earlier date than the
book of Genesis, giving a story of the creation and the flood,
so like the Biblical account that it has every appearance of
being its source. Orthodox tradition received a no less disturb-
ing shock when the Morgan expedition discovered the Code of
Hammurabi at Susa in 1901 or 1902, and revealed its relation
with the so-called Law of Moses. These ancient documents
prove conclusively that the alleged isolation of early Judaism
was purely legendary and that the tendencious inventions and
fanciful interpretations of the priests who compiled the Torah
of the Return should not be regarded as historical fact.
In the same way Late Judaism contains a number of elements
foreign to early Jahwism.3 Its cosmology, its angelology, its
demonology, its mythology, its eschatology present many
analogies with those of Babylon, Iran and even Egypt. Nicolas
had already4 recognized Mazdean influences in Jewish angelo-
logy and demonology, and to some extent in the apocalyptic
books, but he believed that the germs of all this were already
contained in the native religion of Israel, although without
Iranian influence it might have developed somewhat differently.
1	CCLVI, 283.    Cf. CCCyiXI, 190.
2	On this important point cf. L. W. King, Legends of Babylon and
Egypt in relation to Hebrew Tradition^ London, 1918 ;   G. A. Barton, in
Archceology and the Bible, Philadelphia, 1916, attempts to minimize in
his conclusions the results to which he is led by his study of the text;
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